Rabbi Pinches Friedman
Parshas Vayieshev 5776
Translation by Dr. Baruch Fox

“Everything that was done there he would do”

Mitzrayim’s Ministering Angel Mistook Yosef for One of His Own
Therefore He Handed Over to Him All the Nitzotzei Kedushah

In this week’s parsha, parshas Vayeishev, we read (Bereishis
39, 20): 771 MPoR MWK TIPR A0 N2 YR 1N 1IN JOT 1IN N
AW P 1M I TOM PYR B 01 AR T AT N3 DY T BTN
TIRT AT 1723 TWR D717ORT Y5 AN A1 193 AT N2 AW 10010 Nl
1772 MIRRA 3 AR FIRTY TI0N N2 1w PR LTI N R oY RwTY TR B
“rpxn ey Rt WK INR ‘1 awskas—then Yosef’s master took
him and placed him in the prison—the place where the
king’s prisoners were confined—and he remained there
in the prison. Hashem was with Yosef, and He endowed
him with appeal, and He put his favor in the eyes of the
prison warden. The prison warden placed all inmates
that were in the prison in Yosef’s custody, and everything
that was done there, he would do. The prison warden did
not scrutinize anything that was in his custody, because
Hashem was with him; and whatever he would do Hashem
would make successful.

Careful scrutiny of these pesukim reveals a deeper, concealed
issue. It is difficult to comprehend the simple meaning of the
statement: “And everything that was done there, he would
do.”
Targum Onkelos renders it: “It was done by his word.” In

Now, Rashi comments: “This is to be understood as

other words, Yosef did not actually do the work himself, but
rather all of the work that the prisoners did was carried out
under his orders. The difficulty, however, is that the passuk
specifically says: “rmw1y 1 Xi"—implying that he actually did
the work himself. In fact, the Ohr HaChaim hakadosh notes this
difficulty and writes: w1182 71K ning 210501 737 RY "0 A2
“@w1y 1 1A Yy—so according to Rashi, why didn’t the passuk
simply say that they followed his orders?

Additionally, what is the meaning of the statement: “The
prison warden did not scrutinize anything that was in his

custody, because Hashem was with him; and whatever he
would do Hashem would make successful”? This passuk
implies that in truth Yosef was in possession of something
valuable which was unbeknownst to the prison warden,
because Yosef received divine assistance: “Because Hashem
was with him; and whatever he would do Hashem would
make successful.” So, we must endeavor to explain what
treasure was in Yosef’s possession that he had to conceal from

the prison warden.

I would like to propose my own interpretation of these
pesukim. First, however, | would like to address a surprising
aspect of Yosef’s personality. Regarding the following
juxtaposition of pesukim, Rashi comments in the name of the
Midrash (Bereishis 29, 6): “Now Yosef was handsome of
form and handsome of appearance. And it was after these
things, that his master’s wife cast her eyes upon Yosef”:
“Once he saw himself in a position of authority, he began
HKB”H said, ‘Your

father is mourning and you curl your hair? I will incite

to eat and drink, and curl his hair.

the bear against you!” Immediately, ‘his master’s wife cast
her eyes...”

The commentaries struggle to reconcile this surprising
incongruity regarding Yosef HaTzaddik. What possessed Yosef
to spend time curling his hair, to the point that HKB”H was
compelled to subject him to the difficult ordeal involving his
master’s wife? Similarly, it is difficult to reconcile the Torah’s
earlier description of Yosef (ibid. 37, 2): “rtr%a »12 nx aya R"'—
and he was a youth with the sons of Bilhah. There Rashi
explains: “That he would do things associated with youth;
he would fix his hair, he would groom his eyes, so that he
should look attractive.” How is it possible that Yaakov Avinu,
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who bequeathed all of his Torah to Yosef, failed to teach him
that this type of behavior was unbecoming to him?

Yosef HaTzaddik Gathered Together All of the
“Nitzotzei Kedushah” in Mitzrayim

We shall begin to shed some light on the subject based
on the following elucidation in the Gemara (Berachos 9b)
concerning the passuk (Shemos 12, 36): 2nR ,ogn nR e’
IR0 MIRWY AR WY WIN1,1T 158 PRY TTINAD MINYYY TYn MmN 020
“@wa7 12 °Rw— “so they emptied out Mitzrayim”: Rabbi Ami
said: This teaches that they transformed Mitzrayim into the
equivalent of a trap containing no grain. And Reish Lakish
said: They transformed Mitzrayim into the equivalent of the
depths of the sea where there are no fish. Our holy sources
explain that these are allusions to the fact that Yisrael took all of
the “nitzotzei kedushah” out of Mitzrayim, leaving it devoid of
kedushah. We find the source for this notion in the writings of
the Arizal. He explains that this is why it is prohibited for a Jew
to return to Mitzrayim, as indicated by the passuk (ibid. 14, 13):
“abry 7y 1y anIRaY 190010 KY 21 Roasn NN oneRa e 0s"—for that
which you have seen in Mitzrayim today, you shall not see
them ever again! Here is an excerpt from the Arizal:

THRWPW Q08 AR TIRI IR D vty AYING R s nvINy
MW NYING ST WY YN DIW A ARWA RYT1,0%07 113 PRY AYins
Don a1 mraen AR 115t BPY LR TYING DIWE 10 PRY 1,0y
DIAR ,DTTWN 1TY 1P99E NINNRT N YW aTING R 0D L NIDINAT ANY
TR BN AYING 0D ,mNn AYINIA N1 anthw mIRa N K1Y nyy
DIW IR K 1K 90, m71pn a2 nobhat nndw aYINa fonn nyy Yar nvuaa
MR AR AwR 02an a2 nwTTp i

The geulah from Mitzrayim was a complete geulah,
because they emptied Mitzrayim out; they made it like the
depths of the sea, which has no fish; they were not left with
a single “nitzotz” of kedushah; it was a complete geulah for
the Shechinah; this was not true of any other geulah. This
is the reason for remembering the exodus from Mitzrayim
more so than any of the other geulos; it was a complete
geulah; the others still need to be completed. However,
le’atid la’vo, the geulah will be more complete than the
geulah from Mitzrayim, because the geulah from Mitzrayim
was individualized. In the future, however, the geulah will
be comprehensive and encompass the entire world. At that
time, not a single “nitzotz” of kedushah will remain among
the goyim that He displaced us to.

It is important to introduce a vital principle gleaned from
the sacred works of the Avodas Yisrael (Mikeitz). The people
of Yisrael would have been incapable of extracting all of the
“nitzotzei kedushah” from Mitzrayim, had Yosef not gathered
them together first in a single location, and separated them
from the tumah of Mitzrayim. Due to Yosef’s efforts, Yisrael
were subsequently able to take those “nitzotzei kedushah”
with them, when they departed from Mitzrayim, as it is written
(Bereishis 47, 14): yaxa1 magn yaRa X¥nat 90 75 nR qo upy”
“mPRR ma SN NR AU K3 ,DaY DR WK qaws was—Yosef
gathered all the money that was to be found in the land of
Mitzrayim and in the land of Canaan for the purchases that
they were purchasing, and Yosef brought the money into

Pharaoh’s palace. Here are his sacred words:

12851 JIOKRY 1NRaNA Y, 0T 1107 PrTRYT 4P 19aR 2Py parY
NIWITER NI UEYY DY oW 1A NP P ,AY 221 77T5 20T QS
821 ,11naEs1 71021 *5 (9-KRY MwRA3) 905 11wha RApat ,anThan onans
NI KOS BRAWY 21aY Y 95 AnN KYtant 1T nnn ayea anas ons
.“mamxn NR TR 21055 ... 07010K1 PPOIDNAT MYty

G-d forbid that the offspring of Yaakov Avinu, a”h, and
for the epitome of a tzaddik to spend his time gathering
and accumulating silver and gold like the ordinary masses.
Rather his intention was for the sake of Heaven, to gather
the holy sparks . . . referred to in the jargon as “silver”
(“kesef”) . .. He brought them to Pharaoh’s palace under
his supervision. As a result, it was subsequently easier for
Bnei Yisrael to take out the holy sparks that had already

been brought in and gathered together...

We find the exact same idea expressed by the Chasam Sofer
(Vayigash). Here is what he writes:

qTT MOEYW 1T Q05T 90 1NN L. DT BINT 11 T e NN o upyey

WP MR Yo my vphw mawar qee v Yy abynn ninan bawy

DR PRIRAE RURTY 1927 K13 1P TP, 7998 9RIRY DIRG9 nnani
MR B1RS 10TER IR12RD 0931 BYana YRS 2P 1N

A similar idea is expressed by the Maor Einayim (end of
Mikeitz) more concisely: 11wbn nanx 82,0951 75 nR §o1 0Ey
JRMNRR 03 W 0D (RD-an NPWNA3) 20wnY I8t 2navs: 1051 (aw)
Yo Mhan DYIRRn AR AR RRTRY D8RS TR WIR W 17ARY Y1y
“mmxn navwpa He points out that the Hebrew word “kesef,”

meaning money or silver, also expresses love and yearning, as
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seen in the passuk (Bereishis 31, 30). He instructed the “kesef”
to be returned to each of his brothers’ saddlebags in order to let
his father know that there was an individual in Mitzrayim who
was extracting the beloved items from Mitzrayim that had fallen

into the klipah of Mitzrayim.

Yosef Who Cherished Shabbas Was a
“Nitzotz” of Yosef HaTzaddik

In this manner, [ would like to present to our esteemed
audience an explanation regarding the matter of Yosef, “the
one who cherished the Shabbas.” Chazal teach us that in the
merit of honoring the Shabbas, he was privileged to acquire all
of his non-Jewish neighbor’s possessions. This is what we have
learned in the Gemara (Shabbas 119a):

MUTT AAN19aWa 01 NI L [“Rinaw Tasn” 4wa] it saw 1P jor”
7O 2051 191, [“RYa5153 BN “wn] RIS Y MR K310 1001 Mwal
791903 FANIN,NAAT1 1713 131,205 119105 123t DIN LAY YraR 2w apn
YaPT1,A19am1 13 Yapt,ant Y mixawns waw 12 bw pan 1y nwy” )
[“onnay 11 nx

MIPOR RS YU NMa T RPYT MNAR RT3 3P NPT e
TPVAR 19T 11T AR RAWT 7D 1A INR MR LRNSY TTPRT RMEAR TINMR
M98 MDWNR PP MhaaT i funR 1At TanT aw apm o oy
INR AR N30 RITT 03 Y0 ,RITTT T RNy 0% n0aaT XNAnn
SNRaw yna RNaw a0

Yosef cherished the Shabbas. There was a non-Jew in his
neighborhood who had many possessions. The astrologers said
to him: “All of your possessions will be consumed by Yosef, ‘the

”m

one who cherishes the Shabbas.” He went and sold all of his
possessions and used the proceeds to purchase a pearl, which
he placed in his hat. When he crossed over a bridge spanning
ariver, a gust of wind tossed his hat into the water. A fish came
along and swallowed the hat, and the fisherman fished it out of

the water just before Shabbas.

They said, “Who will buy such a large fish now, so close to
Shabbas?” They were told to go and take the fish to Yosef, “the
one who cherishes Shabbas”; he customarily bought large fish
in honor of the Shabbas. They brought the fish to him and he
bought it. When he cut it open, he found the pearl inside. He
sold it for thirteen attics full of gold coins. He encountered
a particular elderly gentleman who said to him, “Whoever
borrows in honor of Shabbas, the Shabbas repays him.”

It appears that we can interpret this story based on a
revelation from the great author of the Chiddushei HaRim in
Sefer HaZakus (Likutim page 81). He explains that the Tannaim
mentioned in the Gemara possessed a holy spark from the
neshamah of their righteous predecessors of the same name.
For instance: Rabbi Yehudah was a “nitzotz” of Yehudah, the
son of Yaakov; Rabbi Shimon bar Yochai was a “nitzotz” of
Shimon, the son of Yaakov; Rabbi Yossi was a “nitzotz” of Yosef
HaTzaddik. Accordingly, we can postulate that Yosef, “the
one who cherished Shabbas,” possessed a “nitzotz” of Yosef
HaTzaddik.
Yeshuah (Erev Yom Kippur 2): »&712 15 o1 Rnaw 2571 qo1 o8 0"

In fact, I found this stated explicitly in Ateres

“mrren qor yiesa—that Yosef, “who cherished Shabbas,” most
certainly possessed a “nitzotz” from Yosef HaTzaddik.

We can add that the reason Yosef cherished the Shabbas to
such a degree was because of the fact that he possessed that
“nitzotz.” For we see in parshas Mikeitz how Yosef HaTzaddik
honored the Shabbas with royal delicacies. When the shevatim
returned to Mitzrayim with Binyamin, it states (Bereishis 43,
16): “1rm maw MISYY AT DWANT AR K37 103 DY TwRY mR’—and
he said to the one in charge of his household, “Bring the men
into the house,” and have meat slaughtered and prepared.
Elucidating this passuk, it states in the Midrash (B.R. 92, 4):
127 129D MWW B3 1T (1-TY NIAW) TR NRT 00 TR, Naw KON 190 PR
“Imn RS 0719 Nawn NR AU e ek Ren—the Midrash points
out that the matter of preparation can only indicate that this
was done in honor of the Shabbas, as we learn from the passuk
(Shemos 16, 5): “And it shall be on the sixth day, they shall
prepare ...” Thus, the Midrash concludes that Yosef observed

the Shabbas before it was actually given.

So, Yosef was able to gather together all of the money and
silver in Mitzrayim. We learned from our great luminaries
that this indicated that he gathered together all of the sparks
of kedushah that were controlled by Pharaoh in Mitzrayim.
In similar fashion, Yosef, “the one who cherished Shabbas,’
succeeded in accumulating all of the sparks of kedushah that
were concealed in the possession of the non-Jew. The non-
Jew sold everything he owned and acquired a precious pearl
that ended up in the hands of Yosef, “the one who cherished
Shabbas.” This exemplifies the words of Iyov concerning the
money of the wicked (Iyov 27, 17): “wa%» po121 122v'—he (the
rasha) prepares and the tzaddik will wear it. (Itis very likely
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that that non-Jew possessed a “nitzotz” of Pharaoh. So, just as
Yosef HaTzaddik accumulated all of the sparks of kedushah
in the possession of Pharaoh, Yosef, “the one who cherished
Shabbas,” accumulated all of the sparks of kedushah in the
possession of the non-Jew.)

How Did the Egyptians Not Think to Prevent
Yosef from Extracting the Sparks of Kedushah

It is a well-known fact that the klipos are sustained by the
holy sparkslocated in their midst. Therefore, they do everything
in their power to surround and safeguard those sparks, so
that Yisrael will not be able to retrieve them. Regarding this
phenomenon, the Agra D’Kalla writes (Balak):

JIDINS DOYIPWT MWITPN NININ0I TR DA RO TN DT P
JTAING IR TUSNNT 018 NTNIRT DMINYI MIN 1NN DY SN w s
P11 DIN3 WY WR 12°5PR AT (0INR MIPh DYAYA D 11anD TWRS
oyya REPT INWIT PN AR N13Y 18 2% ARTTRRT 7a i v
IN? NI PINGAT NYPWR A0 REY 18 AN N naYYpn IR ntan
2% NINIEMAS AN ARIN (PRYE DTIRY TAD ,N1RYYE IRATY YRy TINS TRR
ayn SRy (10 matpn oYvaban ayw) oobiabas a1 Yo 1oy moat 13 1w
12938 BRNaR nnws

It is a known fact that the life-force of a nation is due
to sparks of kedushah stuck in their midst. When Yisrael
successfully clarify the sparks, those nations are left as
corpses and that nation ceases to exist. .. So, a klipah that
has in its midst a valuable, holy “nitzotz,” and the klipah
fears that a tzaddik may come along with his kedushah and
remove that swallowed item from its mouth, that klipah—
fearing that its life-force will be confiscated—buries that
“nitzotz” very deep within its tumah; just like a person
buries a coveted treasure in various hiding places, so that
outsiders will not be able to access it...

With this in mind, the Agra D’Kalla, addresses the passuk
(Bamidbar 22, 3): »1an axm yp1 K1 27 %5 TR7 0P a0 AR
“oxwy 13—Moav was very frightened of the people, because
it was formidable; and Moav was disgusted in the face of
Bnei Yisrael. He explains that Moav was sustained by the holy
“nitzotz” of David HaMelech, who descended from Ruth the
Moabite; that “nitzotz” was still mired within Moav. Therefore:
“Moav was very frightened of the people”—Ilest they come to
extract the holy “nitzotz” of David HaMelech; “because it was
formidable” —itwas extremely valuable and holy; consequently,

“Moav was disgusted in the face of Bnei Yisrael.” He explains

the implication of the passuk as follows:

WYY 1200 ,0009 T PRI 01 NIy 1whh Ly whab o axay
1901 Bab URAWs "13 1an Yy 2720 AN NaYYP NNNIONR 1001 0N
0T ,RPT URIW? 213 0N 1 By, 1w o peann yieeana pavt bRaws 21a
YRS 17T 25 1A DRXY NINRYY INI2Y KT IRTISW QIS DTN
e

He suggests that the term "yp»1 is related to the Hebrew
word for thorns, "m'¢17’, implying that the klipah of Moav
surrounded the precious “nitzotz” with a protective barrier
of thorns, like a fence around a vineyard, to safeguard it from
Bnei Yisrael. Therefore, the passuk specifically mentions Bnei
Yisrael, the important tzaddikim, who would certainly not

chance contaminating themselves within the klipah.

Thus, we can conclude that the Egyptians utilized their
forces of tumah to establish thorny barricades around the
sparks of kedushah to safeguard them. We can suggest that
this is implied by Rashi’s comment in the name of the Mechilta
regarding the passuk (Shemos 18, 9): awx m31001 95 By 10> 1re7”
sy Y10 73y 1on RS Pwoy T - ogn n 1en wR YR it ney
“R127 DWW IR TUNT  NNA10R YARA nnw  eaxnn—“Yitro rejoiced
over all the good that Hashem had done for Yisrael, that
He rescued them from the hand of Mitzrayim”: Up to now,
no slave was able to escape from Mitzrayim, because the
land was sealed; yet, these went out six-hundred thousand
strong. Rashi is alluding to the sparks of kedushah that were
analogous to slaves who were unable to escape from Mitzrayim;
because the land of Mitzrayim was sealed off by fences and
thorns established by the forces of tumah. Yet, when the six-
hundred thousand Yisrael left the land, they took out all the
sparks of kedushah with them.

So, we can only wonder, why it didn’t occur to the Egyptians
to take measures in order to prevent Yosef HaTzaddik from
gathering up all the sparks of kedushah in their midst. Not only
did they neglect to establish protective measures, but Pharaoh,
the Egyptian leader, a representative of the klipah, appointed
Yosef as his viceroy. Pharaoh actually gave Yosef the power to
accumulate all of the holy sparks located in Mitzrayim, as we
learned from the commentaries of the Avodas Yisrael and the
Chasam Sofer regarding the passuk: xxmim nosn s nx o vpy”
“mrmyn yaNRa,
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The Egyptians Were Deceived from Above
Causing Them to Believe Erroneously
that Yosef Was a Sinner

It appears that we can propose a novel idea. The words of
Yisrael’s sweet psalmist were evident in Mitzrayim (Tehillim
2, 4): “mb ayyr ' priws onawa awr’—He who sits in heaven will
laugh, the Lord will mock them. On the one hand, HKB”H,
the master orchestrator, subjected Yosef to a difficult ordeal
involving matters of kedushah. By withstanding the ordeal,
he succeeded in paving the path of kedushah for all of Yisrael.
As the Midrash explains (V.R. 32, 5): 1y =721 gragny 79 non”
1Y T R ORTD,RIN 92 KM 37 AN LNI0TE IR 11T et e
“pre by YR oRaw meys- Yosef went down to Mitzrayim and
guarded himself against sexual immorality; in his merit,
Yisrael were able to guard themselves. Rabbi Chiya bar
Abba said: The guarding against immorality alone was
sufficient cause for Yisrael to be redeemed. Furthermore,
Yosef succeeded in gathering together all of the beloved
sparks in Mitzrayim. The Torah infers this fact in the following
passuk: “mixn yaRa Rx¥nin noont Yo Nk qo vpy'—as explained
by the Avodas Yisrael above: mnanxt mwirpn nmixienn vpyy”
“nus NwYa AP anTam,

Yet, as explained, there was tremendous concern that the
Egyptians would muster up all their powers of tumah in order
to prevent Yosef, the quintessential tzaddik, from extracting the
sparks of kedushah. Therefore, HKB”H, in His infinite wisdom,
arranged for his master’s wife to blame him falsely of attempting
to sin with her. As a consequence, he was thrown into prison.
This misled the Egyptians into believing that Yosef was immoral
like them. Therefore, they did not suspect that he intended to
remove the sparks of kedushah and took no steps to safeguard
them from him. On the contrary, they actually placed him in

charge of the holy sparks.

Now, we can begin to comprehend why Yosef, the
quintessential tzaddik, spent time curling his hair in Mitzrayim.
He sensed via “ruach hakodesh” that he had to conceal from the
Egyptians that he was a truly righteous man. Had he not done
so, they surely would not have delivered this precious cache
directly into his hands. Therefore, he curled his hair and made
himself pretty, so that they would think that he was corrupt like
them. For this very same reason, he exhibited this immature,

boyish behavior while he was still in his father’s home in Eretz
Canaan; and Yaakov did not discourage him from doing so. It

was essential that his true righteousness not be recognized.

Accordingly, let us reexamine the words HKB”H addresses
to Yosef: “Your father is mourning and you curl your hair? I
will incite the bear against you!” Immediately thereafter, “his
master’s wife cast her eyes ...” At first glance, it appears as
if Yosef was being punished. In truth, however, it was the exact
opposite. The reason your father is mourning and you spend
time curling your hair is to conceal your true nature, so that you
will be able to retrieve the sparks of kedushah from Mitzrayim.
Therefore, [ will assist you by inciting the bear against you in
the form of your master’s wife. Because they suspected him
of being immoral and corrupt, he was placed in prison; this
enabled him to ultimately rule over Mitzrayim and accumulate
in his possession all of the “nitzotzei kedushah.”

This coincides very nicely with that which is written in
parshas Mikeitz (Bereishis 41, 15): mim ao» YR npaa anx”
971,18 7108 2IYR yRwn ARy T nynw 2N IR PR an1eT nnvn
“mynn oW NN mye 0ophR Teba anakY nyan iR qor—and Pharaoh
said to Yosef, “I dreamt a dream, but there is no one who
could interpret it. Now I heard it said of you that you hear
a dream to interpret it.” Yosef answered Pharaoh, saying,
“That is beyond me; G-d will respond to Pharaoh’s welfare.”
Regarding these pesukim, we find comments from the Chida
in Rosh David (Mikeitz) and in the Chasam Sofer based on an
elucidation in the Gemara (Sanhedrin 56b) related to the passuk
(Bereishis 2, 16): “n1ay s 11 1085 - 9a8Y o8 Yy 0phr e —
“and Hashem G-d commanded the man, saying”—the term
“amrY” (“saying”) indicates sexual immorality.

Now, Pharaoh believed the false allegations made concerning
Yosef. He believed that Yosef wanted to sin with his master’s
wife and that that was the reason for his incarceration. This is
implied by his statement to Yosef: “anx% 12>y *nynw »ax1". In other
words, I heard that you are a sexually immoral person—alluded
to by the word “mx%”. Furthermore, “I heard it said of you
that you hear a dream to interpret it.”

To this Yosef replied: “»yp%a anxy nyan nx qor w»1"—that
which you heard about me, that I am sexually immoral, it is
“»rpba"—it is beyond me. That is by no means who I am!
Nevertheless, with regards to interpreting your dream: “G-d
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will respond to Pharaoh’s welfare.” With this understanding,
we can suggest that it was ordained from above that Pharaoh
continue to believe that Yosef was sexually immoral by nature;
so that he would not hesitate to appoint Yosef as his second
in command and to place him in charge of all the “nitzotzei
kedushah” in Mitzrayim.

The Prison Warden Was the Head of the Klipah
His Prisoners Were the “Nitzotzei Kedushah”

In this manner, let us proceed to interpret the pesukim
with which we began: mr1oxit b5 nx o 193 Amon nea aw
“Pey R RIT W RUWIY WK Y3 NRYAmon neas aws-- the prison
warden placed all inmates that were in the prison in Yosef’s
custody, and everything that was done there, he would do.
Addressing this passuk, the Arvei Nachal (Vayeishev) explains
that the prison warden was the head of the klipah of Mitzrayim;
the prisoners he was in charge of were the “nitzotzei kedushah”
that had fallen into the klipah of Mitzrayim.

Now, according to what we have learned, the Egyptians were
deceived from above into thinking erroneously that Yosef sinned
with the wife of his master. This scenario was orchestrated
so that it would not occur to them that Yosef’s mission was
to extract the precious from the vile—to clarify the “nitzotzei
kedushah” that had fallen into the klipah of Mitzrayim, as
indicated by the passuk: “@»xn yaxa xenan qosit 9o nR qoe vEY.
Based on this premise, let us shed some light on the deeper
meaning of the following pesukim:

“DY 7oA "POR AWK DIPR MO N2 DR 1IN, 1NN §01 IR T —
they placed him in the prison where the “nitzotzei kedushah,”

the prisoners belonging to HKB”H, the King of Kings, were
located. “tomr 195X v D AR 1191, 0YPORE nas ow " —HKB”H
delivered to Yosef all of the loving sparks, emanating from
the attribute of “chesed.” “amom n»a Aw *¥a un "—- it was
ordained that he would find favor in the eyes of the klipah of
Mitzrayim. Then the passuk depicts the nature of the favor:
“mIEn nPa3 AWK BUERT U5 NR AU A Aot s v n’—he
himself delivered all of the “nitzotzei kedushah,” referred to as

prisoners, into the charge of Yosef.

Then the Torah teaches us how he did such a thing without
suspecting that Yosef was actually an agent of kedushah:
“stery T NI EW Ry AwR 9o nRY. In other words, the prison
warden thought that all of the corrupt acts being performed
by the Egyptians were also being performed by Yosef. After
all, they believed erroneously that he wanted to sin with his
master’s wife. Therefore, he did not institute any precautionary
measures against Yosef; instead, he placed Yosef in charge of all

the prisoners, who were in reality the “nitzotzei kedushah.”

The Torah continues: “r1a 187 Y3 AR 7R 9D 093 W PR
Even though Yosef utilized his kedushah to accumulate all of
the “kesef” in Mitzrayim, the “nitzotzei kedushah” of love, the
prison warden remained unaware of what was happening.
“rplxn ‘e K1 IWNRTINR ‘1 awRa’—because HKB”H protected
Yosef, so that no one would suspect that we was an operative
for the forces of kedushah, who had ended up in Mitzrayim
solely for this purpose—to gather together all of the “nitzotzei
kedushah” located there for Yisrael to take out with them at the

time of the exodus.
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